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Abstract 

Islam endows men and women with “Human Honour and Dignity” (al-
‘Izzah wa al-Karamah) and provides them with directions and guidelines to 
protect each other’s rights with respect and honour. This research paper 
demonstrates the protection of honor and dignity as a significant tool of life. 
The denotation of “honor” and “dignity” according to the Qur’ānic and 
prophetic perspective has been focused in this research. In the preservation of 
human personal honor, dignity and other rights, Shari’ah evidences from 
Qur’ān and Sīrah are explored with the perspective of highlighting the 
emphasis on Shari’ah on this aspect of religion, which is also one of the 
dimensions of Maqaṣid al-Shari‘ah as well. The paper ends with the note 
that human beings should endure the "best moral and ethical values" of 
mercy, faith, compassion, justice, piety, empathy and also with the fear of 
abusing one’s honor and status in the society. 
Keywords: honor, dignity, sīrah, maqaṣid al-Shari‘ah, justice 

 
Introduction 

Human dignity has been one of the central themes in Islamic 
teachings. Islam is very concerned about the dignity of a person and 
highlights the status of protecting 'honor' and 'dignity'. It doesn’t permit a 
person to abuse one’s honor because one of the necessary features in the life of 
a person is his or her 'dignity' and 'honor'. 

In the Holy Quran, Allah (S.W.T) takes account of all the humans to be 
worthy of respect and honor because human beings alone are trustworthy to 
prefer the "trust" of liberty of the free will. All the mankind is distinguished 
from other creatures on the earth and they are blessed with the persuasive 
aptitude by Allah, the Al-Mighty.1 The Glorious Quran clearly declares that 
human beings are blessed with the capability to judge between right and 
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wrong wisely. Allah (S.W.T) had made them "in the best of molds".2  Thus, 
man is a representative on this earth, so that on account of this trait all 
humankind is respected and honored by Lord; The Creator. To begin with, we 
declaim the straight and definite confirmation of the dignity and honor of 
man, Allah, the Most High, announces in a general and unqualified 
declaration: “Verily we have honored the progeny of Adam...”3 

The Holy Prophet’s make an effort primarily to reduce the social and 
economic injustices prevaling in the society so as to promote human dignity. 
The Sīrah of the holy Prophet (SAW) demonstrates multiple incidents of 
supporting the importance of dignity of human beings to be respected by 
fellow-men, for upholding the honour bestowed by Almighty Allah. 
The Status of Honor and Dignity in Islam 

In Islamic traditions, the intellectual dimension of mankind is 
persistently mentioned. Islam gives highest value to person’s life and to their 
health. It identifies different phases of their life, which expressed the critical 
and rigid aspects to maintain human’s personal honor and dignity. It has 
given high value to human life and health.   

Different aspects of human life are catered in Islam to maintain human 
dignity and honour. In this regard, the holy Quran and Sīrah of the Holy 
Prophet (SAW) have given multidimentional approaches to uplift humanity 
in numerous facets of human life such as the corporal, financial, rational, 
societal, moral and spiritual aspects. 

The sanctity of human life is highlighted by equating the saving of one 

life with the saving of all of humanity. Allah (S.W.T) in Surah Al-Ma’idah, 

5:32 lay emphasis on protection of life of human beings and killing one person 

is equated like killing whole humanity.4 Similarly, respecting others by not 

using bad words and not defaming their dignity is accentuated in Surah Qāf,  

50: 18 where Almighty Allah highlighted the importance of accountability for 

each word uttered, and mentioned  in Surah Al Fajr, 89: 14 that Allah is ‘Ever-

Watchful’ for our words and deeds. These verses indicate the magnitude of 

dignity and honour.5 

In the Farewell Pilgrimage, the Holy Prophet (SAW) declared ‘I warn 

you that) your lives, your properties and your honour is as sacred to one 

another as this sacred Day, as this Sacred Month and this Sacred city.”6 Thus 

ensuring the security of life to every person, Islam has provided full guarantee 

of security of life to every person.  

Moreover it is said that no one is responsible for the deeds done by 

someone else, Allah Almighty (S.W.T) says in Surah Al An‘ām, 6: 164 that 

everyone is going to be responsible for his own deeds and no one shall bear 

the burden of deeds of others.7 

Abu Hurairah (R.A) reported that the Prophet (صلى الله عليه وسلم) said:  
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 " مَنْ كَانَ يُ ؤْمِنُ بِِللَّهِ وَالْيَ وْمِ الْْخِرِ فَ لْيَ قُلْ خَيْْاً أوَْ ليَِصْمُتْ "
"Whosoever believes in Allah and the Last Day, then let 
him speak always good or remain silent".8 

The scholars have agreed upon the authenticity of this hadith, which is 
a precise proof that, “one should not talk, unless his speech is good”. And if one is 
not sure as to whether or not his speech is good or consists of benefit, then he 
must not speak.  

Abū Mūsā  al-’Ash‘arī reported:  

 " يََ رَسُولَ اِلله! أَيُّ الْمُسْلِمِيَن خَيٌْْ؟، فَ قَالَ: »مَنْ سَلهمَ النهاسَ مِنْ لِسَانهِِ وَيَدِهِ "
“O Messenger of Allah!”Which of the Muslims is best?' 

He (صلى الله عليه وسلم) answered: "He is the best from whose tongue and 

hand the Muslims are safe from”.9 

It is also reported fromSa'eed Ibn Zayd (R.A) that the Prophet (صلى الله عليه وسلم) said:  

“Verily, one of the worst forms of Riba (interest) is being 
condescending with regard to a Muslim's HONOR, 
without due right”.10 

Abu Hurairah (R.A) reported that the Prophet (صلى الله عليه وسلم) said: 

، لاَ ي ُ " ُ بِِاَ دَرَجَاتٍ، وَإِنه  إِنه العَبْدَ ليََ تَكَلهمُ بِِلكَلِمَةِ مِنْ رضِْوَانِ اللَّهِ لْقِي لََاَ بَِلًا، يَ رْفَ عُهُ اللَّه
، لاَ يُ لْقِي لََاَ بَِلًا، يَ هْوِي بِِاَ فِ جَهَنهمَ   " العَبْدَ ليََ تَكَلهمُ بِِلكَلِمَةِ مِنْ سَخَطِ اللَّهِ

“Indeed, the servant will speak words that are pleasing to 
Allah, due to which he will be given a condition in which 
Allah will raise him many levels. And indeed, the servant 
will speak words that are displeasing to Allah, due to 
which he will not be given a good condition, but (instead) 
be thrown into the Hellfire”.11 

Abu Hurairah (R.A) also had reported that the Messenger (صلى الله عليه وسلم) has said:  

امْريِءٍ " هَاهُنَا، حَسْبُ  الت هقْوَى  يُسْلِمُهُ،  وَلَا  يََْذُلهُُ،  وَلَا  يَظْلِمُهُ  الْمُسْلِمِ،لَا  أَخُو  الْمُسْلِمُ 
 "نَ الشهرِ  أَنْ يََْقِرَ أَخَاهُ الْمُسْلِمَ مِ 

“A Muslim is the brother of another Muslim. He does not 
betray him, nor does he lie to him, nor does he forsake him. 
All of the Muslim to (another) Muslim is sacred – his 
honor, his wealth and his blood. Taqwa (fear and obedience 
to Allah) is right here [pointing to his chest]. It is enough 
evil for a person to look down upon his fellow Muslim”. 12 

The Almighty Allah has very beautifully uttered the dignity of man in 
Surah al Maidah 13 about the importance of sanctity of life and honour. 
Certainly, in Islam clear affirmations about the human honor and dignity are 
mentioned in a range of settings because honor and dignity of mankind is 
surely one of the dominant subjects in Islamic traditions. Thus, Islam has 
blessed a divergent position to humankind by recognizing them as the most 
honorable and noblest creature that is the vicegerent of Lord on this earth. 
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Human Beings as the Divine Final Objective 
In spiritual ranking, human beings are higher than angels. Allah 

(S.W.T) ordered to the ‘angels’ and the ’Iblīs for bowing down to Adam (A.S). 
On that the angels bowed down, but ‘the ’Iblīsrejected to do so; 

سْجُدُواْ لِ آدَمَ فَسَجَدُوۤاْ إِلاه إِبلِْيسَ لََْ يَكُنْ  اوَلَقَدْ خَلَقْنَاكُمْ ثُُه صَوهرْنََكُمْ ثُُه قُ لْنَا للِْمَلۤائِكَةِ  "
 " لسهاجِدِينَ امِ نَ 

“And We created you, then fashioned you, then told the 
angels: Fall ye prostrate before Adam! And they fell 
prostrate, all save ‘Iblīs, who was not of those who make 
prostration”.14 

With this reaction, The Lord’s discontent was then getting across in a query to 
‘Iblīs:  

بلِْيسُ مَا مَنَ عَكَ أَن تَسْجُدَ لِمَا خَلَقْتُ بيَِدَىه أَسْتَكْبََْتَ أمَْ كُنتَ مِنَ "  "لْعَالِينَ اقاَلَ يٰإِ
“What prevents thee from prostrating thyself to one whom 
I created with My Own Hand, Art thou too proud of the 
high exalted?”15 

‘Iblīs then proclaimed its own superiority and stated:  

رٍ وَخَلَقْتَهُ مِن طِينٍ "  " قاَلَ أنَََْ خَيٌْْ مِ نْهُ خَلَقْتَنِِ مِن نَه
“I am better than him. You created Adam from clay and 
created me from fire!”16 

Again the same question was asked in a different situation, when God 
affirmed His intention to the angels that; “I am about to appoint a vicegerent in 
the earth”. The angels protested, and said: “we extol and glorify Thee, and Man is 
prone to corruption and bloodshed”. Then The Lord (S.W.T) told them: “surely I 
know what you kno w not”. This was immediately pursued by the 
declaration: “And God taught Adam the names of all things…”17which would 
give the impression to advocate that capacity to discover and knowledge are 
pertinent to the nobility, dignity and honor of Man.  

A level of proximity and confidentiality of Lord (S.W.T) is clear in the 
divine statement, with His creation (humans) that “I created (Adam) with My 
own Hand”.18 And; 

 "فإَِذَا سَوهيْ تُهُ وَنَ فَخْتُ فِيهِ مِن رُّوحِي فَ قَعُواْ لَهُ سَاجِدِينَ "
“I have fashioned him (Adam) and breathed into him of 
My Spirit, then fall down before him prostrate”.19And, 

 " لِإنسَانَ فِۤ أَحْسَنِ تَ قْوِي الَقَدْ خَلَقْنَا "
“Indeed, We created humankind in the best of 
stature/forms”.20 
And, 

 "لَْْقِ  وَصَوهركَُمْ فأََحْسَنَ صُوَركَُمْ لَأرْضَ بِِ السهمَاوَاتِ وَ اخَلَقَ "
“We created the heavens and the earth with truth, and 
shaped you in the best of images….”21 

In the Universe, the divine ultimate objective in creating human beings is 
"dignity and honor" of a creature and the instrumental attitude towards other 
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beings. Allah (S.W.T) explicates clearly that man is the eventual reason of 
creation in all circumstances. He explains it with proofs such as the earth, sky, 
day and night, rain, seas, mountains, animals, and their philosophy of 
creation.22 
The Almighty Allah has allocated this in the following words:  

فِِ  " مها  لَكُمْ  فِِ  ا وَسَخهرَ  وَمَا  ل قَِوْمٍ السهمَاوَاتِ  لِكََ لْيََتٍ  ذإ فِِ  إِنه  مِ نْهُ  يعاً  جََِ لَأرْضِ 
 "يَ تَ فَكهرُونَ 

“And hath made of service unto you whatsoever is in the 
heavens and whatsoever is in the earth; it is all from Him. 
Lo! herein verily are portents for a people who reflect”.23 

Mulla Sadra, The philosopher and commentator, indicates the 
explanations of this verse over human dignity and honor. He says, the word 
'lakum' shows that “whatever made after man's creation is only for his interest 
in religion and the world; they are for the interest of his body and also he can 
get energy for obeying God in the world and in religion, he can think about 
the signs of earth and heavens and the wonders of creation of God. So, this is 
indicative of man's superiority; for God created whatever is in earth and sky 
for the interest of man". According to him, one of its reason is that "this verse 
after the first blessing (creation of alive and powerful man during history) 
mentions another blessing which is related to it and it consists of enjoying 
earth and sky and whatever is in them”. Surprisingly, he says: “What is good 
to consider the order from God; for this enjoyment will do after the realization 
of life. Therefore, at first God mentioned the life and then the earth and 
heavens in this verse”.24 
The Protection of Human Honor and Dignity (al-‘izzah wa al-karamah) 

In the Holy Quran Allah (S.W.T) clearly states that: 
“You, who believe, do not let one (set of) people make fun 
of another set.” “Do not defame one another.” “Do not 
insult by using nicknames.” “Do not spy on one another” 
and “Do not backbite or speak ill of one another”. 

The Holy Quran also laid down the injunction for the Sanctity and 
Security of Private Life of individuals: 

“Do not enter any houses unless you are sure of their 
occupant’s consent”. 

Allah (S.W.T) commands in Surah AlḤujurāt, 49:11–12 that a true 
believer does not backbite, defame or insult other fellow beings. Such acts are 
abhorred by Allah Almighty and the example of such doers is given like the 
one who eats the flesh of his dead brother. 25Similarly, in Surah Al Nūr, 24:27 
Muslims are specifically ordained to resepect the dignity of others to the 
extent that much emphasis has been laid on taking permission before enetrng 
the houses and to greet the inhabitatnts in good words. Such gesture points to 
the principles and regulatons set by Shariah for respecting and honouring 
each other. 26 
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Thus, Islam; a beautiful religion, is very anxious about the personal 
honor and dignity of humankind. And protection of ‘honor’ and ‘dignity’ also 
includes protection of all other individual rights. Such as; right to protect 
privacy and not to reveal faults or sensational misconduct of each other 
publicly. This means that there must be certifying respectful and responsible 
affiliations between men and women.  
Protection of Lineage or Dignity (al ‘Irḍ, - takrīm) 

As regards, to the respect of human personal honor and dignity, 
according to the Quranic impression, to be honored is the 'birthright' of all 
humankind. With orientation to the human character, the Holy Quran stresses 
its biological entirety. The Quranic revelation of human dignity is expressed in 
various means and in altered frameworks.  

Islam has ordained numerous strategies to shield the 'dignity' and 
'personal honor' of humankind. Islam forbids its disciples from reproving 
others of disruption such as pledging infidelity or other wicked behaviors. 
The broad opinion that to put on to any allegation toward being is the maxim 
that says: 

“Evidence is for the person who claims (accuse) the oath 
for the person who denies (the accusation)”.27 

Based on this principle, each allegation must be validated by 
evidences/proofs; otherwise, the punishment will definitely be forced to 
implement for the fabricated prosecution. The punishment for such behaviors, 
which is termed as ‘al-qazaf’ in Islamic law is eighty (80) lashes based on the 
following verse: 

بِِرَْبَ عَةِ شُهَدَآءَ فَ لْمُحْصَنَاتِ ثُُه لََْ يَْ الهذِينَ يَ رْمُونَ  اوَ " تَ قْبَ لُواْ اتوُاْ  جْلِدُوهُمْ ثََاَنِيَن جَلْدَةً وَلاَ 
 "لْفَاسِقُونَ الََمُْ شَهَادَةً أبََداً وَأوُْلَ إئِكَ هُمُ 

“And those who accuse honorable women but bring not 
four witnesses, scourge them (with) eighty stripes and 
never (afterward) accept their testimony - They indeed are 
evil-doers (liars, rebellious, disobedient to Allah)”.28 

In addition to this, Allah’s curse is released upon those who messed 
up with the 'dignity' and 'honor' or others. 

يَ رْمُونَ  اإِنه  " فِِ  الْغَافِلَاتِ  اصَنَاتِ  لْمُحْ الهذِينَ  لعُِنُواْ  نْ يَا وَ الْمُؤْمِناتِ  عَذَابٌ الدُّ لْخِرَةِ وَلََمُْ 
 " عَظِيمٌ 

“Lo! As for those who traduce virtuous, believing women 
(who are) careless, cursed are they in the world and the 
Hereafter. Theirs will be an awful doom”.29 

Islam regulated several principles and legal relationships between 
men and women and between the other members of community to protect 
their dignity by reassuring believers that they can protect their honor, faith 
and dignity from evil doings, through the secure way of wedlock (by entering 
into matrimonial relationship).30 

Islam therefore, for the protection of 'honor' and 'dignity,' enunciates 
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believers to conceal their ‘awrah’ (private parts of body). It totally prohibits the 
manipulation of men and women, by manufacturing them as sensual and 
viable entities or representing them as lure for marketing commercial 
products. All such type of behaviors leads toward lowering their honor and 
dignity in the society.31 
Textual Evidence on Human Honor and Dignity 

The Quranic view of dignity and honor has been more explicitly 
recognized with reference to the Muslims. The dignified status (al-izzah) of the 
believers is so illustrated in conjunction with that of Allah, the Most High and 

His Messenger Muhammad (صلى الله عليه وسلم): 
 " لْمُنَافِقِيَن لاَ يَ عْلَمُونَ الْعِزهةُ وَلرَِسُولهِِ وَللِْمُؤْمِنِيَن وَلَ إكِنه اوَللَّهِِ "

“And honor (al-izzah) belongs to God, to His Messenger 
and the believers, but the hypocrites know not”.32 

Allah (S.W.T) states in the Holy book; 

هَوْنَ عَنِ لْمُؤْمِنَاتِ بَ عْضُهُمْ أوَْليَِآءُ بَ عْضٍ يَْمُرُونَ بِِ الْمُؤْمِنُونَ وَ اوَ "  "لْمُنْكَرِ الْمَعْرُوفِ وَيَ ن ْ
“And the believers, men and women, are protecting friends 
one of another; they enjoin the right and forbid the 
wrong”.33 

The following hadith gives more real expression: 

لََْ  " فإَِنْ  فبَِلِسَانهِِ،  يَسْتَطِعْ  لََْ  فإَِنْ  بيَِدِهِ،  هُْ  فَ لْيُ غَيِْ  مُنْكَراً  رأََى  وَذَلِكَ  مَنْ  فبَِقَلْبِهِ،  يَسْتَطِعْ 
 " أَضْعَفُ الْإِيماَنِ 

 “If any of you sees something evil, he should set it right 
with his hand; if he is unable to do so, then with his 
tongue, and if he is unable to do even that, then (let him 
denounce it) in his heart. But this is the weakest form of 
faith”.34 

The Prophet (صلى الله عليه وسلم) is also reported to have said:  

يماَنِ أفَْضَلُ قاَلَ خُلُقٌ حَسَنٌ "  " أَيُّ الْإِ
“The best part of faith is to have beautiful manners”.35 

And that:  

 "بعُِثْتُ لِأتَُِ مَ حُسْنَ الْأَخْلَاقِ "
“I have been sent in order to perfect moral virtues (among 
you)”.36 

Samurah (R.A) reported that The Prophet (صلى الله عليه وسلم) said; 

الُ، وَالكَرَمُ الت هقْوَى"
َ
 " الَْسَبُ الم

“Honor itself is wealth and nobility is in the fear of 
Allah”.37 

In this worldly domain, no any other spot of earth is holier than the 

House of Allah (S.W.T), the Ka’ba. Yet the Prophet Muhammad (صلى الله عليه وسلم) illustrated 

the following analogous to convey the degree of human honor and dignity of 
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the humankind. The Prophet (صلى الله عليه وسلم), while facing the Ka’ba, said in a symbolic 

language: 
 “How pure you are! And how pure is your fragrance! 
How great you are! And how great is your sanctity! By 
Him in whose hands lies the soul of Muhammad, the 
sanctity and honor of a believer his life and his property, is 
far greater than yours in the eyes of God”.38 

Abū al-Dardā’(R.A) reported, that The Prophet (صلى الله عليه وسلم) said: 

ُ عَنْ وَجْهِهِ النهارَ يَ وْمَ القِيَامَةِ "  " مَنْ رَده عَنْ عِرْضِ أَخِيهِ رَده اللَّه
“Whoever defends the honor of his brother, then Allah will 
protect his face from the Hellfire on the Day of 
Resurrection”.39 

Abu Huraira (R.A) reported, The Messenger (صلى الله عليه وسلم) said: 

أَلَا أُخْبَِكُُمْ بَِِيْْكُِمْ مِنْ شَر كُِمْ؟قاَلَ:فَسَكَتُوا، فَ قَالَ ذَلِكَ ثَلَاثَ مَرهاتٍ،فَ قَالَ رَجُلٌ:بَ لَى يََ  "
،أَخْبَنََْ بَِِيْْنََِ مِنْ شَر نََِ،قاَلَ:خَيْْكُُمْ مَنْ يُ رْجَى خَيْْهُُ وَيُ ؤْمَنُ شَرُّهُ،وَشَرُّكُمْ مَنْ رَسُ  لَا    ولَ اللَّهِ

 "يُ رْجَى خَيْْهُُ وَلَا يُ ؤْمَنُ شَرُّهُ 
“Shall I not tell you what distinguishes the best of you 
from the worst of you? The best of you are those from 
whom goodness is expected and people are safe from their 
evil. The worst of you are those from whom goodness is not 
expected and people are not safe from their evil”.40 

Unambiguous Verses on Human honor and Dignity 
Undeniably, one of the best gifts which Allah (S.W.T) has granted to 

human beings is dignity and honor. In the glorious Quran, the status of 
humankind is exceptional, unique and matchless among all other creations 
because they have been inspired by the divine spirit. The following verse 
affirmed the human dignity and honor very explicitly:  

لطهيِ بَاتِ وَفَضهلْنَاهُمْ عَلَىإ كَثِيٍْ الْبَحْرِ وَرَزَقْ نَاهُمْ مِ نَ  الْبََِ  وَ اوَلَقَدْ كَرهمْنَا بَنِِ آدَمَ وَحََلَْنَاهُمْ فِِ  "
 " مِّ هنْ خَلَقْنَا تَ فْضِيلاً 

“Verily we have honored the progeny of Adam. We carry 
them on the land and the sea, and have made provision of 
good things for them, and have preferred them above many 
of those whom we created with a marked preferment”.41 

This positive verse discusses honor and dignity of humankind and 
expressively spectacles the dignity of human beings without earmarking it to 

Adam (A.S.), the Prophet (صلى الله عليه وسلم) or a special group of individuals. Allah (S.W.T) 

also states: 
"Adam has been bestowed with life, knowledge, power of 
hearing, seeing, understanding, but the features of Adam 
are different from those of Allah, only the names are the 
same, e.g., Allah has life and knowledge and power of 
understanding, and Adam also has them…”42 
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Human dignity and honor is the result of human intellect and wisdom 
which is not given to other creatures of Allah and which distinguished bad 
from good and beneficial from hurtful. And the view of creation/children 
concerning their father, Adam (A.S.), is a locus of dignity and honor.43 

Again at another place Allah (S.W.T) states;  

 "بَلْ عِبَادٌ مُّكْرَمُون "
“Rather they are [His] honored servants”.44 

Here, a researcher argued that “the verse indicates the secret of the 
honor of angels is the aspect of servitude and their submission, while, the 
secret of the honor of humans is human dimension and to be children of 
Adam (A.S.)”.45 

These all vibrant statements about the dignity and honor of 
humankind are, in short validated in a range of other settings of Quran and 
Sunnah, of which one is the “harmony and cooperation” amongst the supreme 
creation; human beings. “Human dignity and honor” is the respect, inordinate 
necessity and appreciation of human requisite, desire and anticipation of one 
individual from the other. This recognition is obligatory because no human 
being survives alone. Respect and honor generates the substance of humanity 
anddevelopment. And religion always delivered this elementary foundation 
of courteous civilization. 
Emphasis on Human Dignity in Sīrah of the Holy Prophet (SAW) 

Dignity and honour of civilizations are judged on the basis of how 
well its teachings are demonstrated in practice. The ultimate objective in 
Islamic teachings is preservation of honour and dignity of the believers. It 
includes all Maqasid al-Shari‘aas every Divine message came with the 
emphasis on safeguarding its believers’ blood, property and honor. The 
essence of this message is portrayed in various traditions of the Holy Prophet 
(SAW) who has communicated so while circumambulating Ka’bah as:  

"How pure you are! And how pure is your fragrance! 
How great you are! And how great is your sanctity! By 
Him in whose hands lies the soul of Muhammad, the 
sanctity of a believer is greater with Allah than even your 
sanctity (i.e., the Ka'bah). That is (the sanctity) of his 
property, his blood and that we think nothing of him but 
good." (Sunan Ibn Majah) 

At another occasion, it has been reported by 'Abdullah b. 'Umar (d. 74 
AH/ 693 CE), that the Holy Prophet (SAW) said while glancing at the Holy 
Ka’bah,  

"How great you are! And how great is your sanctity! But 
the sanctity of a believer is greater with Allah than even 
your sanctity (i.e., the Ka'bah)." (Sunan al-Tirmidhi) 

Being one of the most important issue of human life, honour and 
dignity is emphasized not only in the Holy Quran but also in various 
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discourses of hadith as well. This endowed human dignity is uniform to all 
human beings, regardless of their ethnicity, race or origin. Human dignity is 
acquired through being more virtuous. 46According to themuḥadithīn,  

“If the people keep discharging their duties, testifying the 
‘Oneness of Allah’ and the ‘Prophet hood of Muhammad 
(PBUH) keep offering the prayers and observing the 
fasting, the right of their lives and properties will be 
protected under the safe custody and guard of Islam except 
those who are proved otherwise to breach the discipline and 
dishonour the clause of protection of other’s life and 
property.”47 

Honor and dignity of Muslims is also emphasized in the last 
pilgrimage farewell address of the Holy Prophet (SAW) that denoted the 
framework of regulations for al times to come. He said  

"Verily, your blood, property and honor are sacred to one 
another (i.e., Muslims) like the sanctity of this day of 
yours (i.e., the day of Nahr or slaughtering of the animals 
of sacrifice), in this month of yours (the holy month of 
Dhul-Hijjah) and in this city of yours (the holy city of 
Makkah)." 48 

This message is an elaboration of the words of the Divine, as it comes 
in Surah Hujrat, v. 10 that all believers are brothers and sisters collectively; 
and the best among them is the one who is more God-fearing and righteous 
(Surah Hujrat, v.13) Since all believers are expected to be bound to one 
another like a compact unit, Ummah, the ones who damage or violate the 
dignity and honour of other believers are being addressed in the Holy Quran49 
as: 

"Indeed, those who like that immorality or scandal should 
be spread (or publicized) among those who have believed 
will have a painful punishment in this world and the 
Hereafter."50 
And hold firmly to the rope of Allah all together and do not 
become divided. And remember the favor of Allah upon 
you -- when you were enemies and He brought your hearts 
together and you became, by His favor, brothers. And you 
were on the edge of a pit of the Fire, and He saved you 
from it. Thus does Allah make clear to you His verses that 
you may be guided."51 

Not only did the Prophet (SAW) emphasized on preserving the 
honour of all Muslims, it was clearly stated in the clause 63 of Medina Pact 
that stated 

“And this is a full guarantee from Allah and Muhammad 
(PBUH) the messenger of Allah, for provisioning of all 
rights to those who stand loyal and firm to the piety and 
good deeds.”52 
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Another significant event that we find in the books of Sīrah of the Holy 
Prophet (SAW) happened 20 years before his prophet hood. It was the 
participation of the Holy Prophet (SAW) in an ‘oath ceremony’ known as 
‘Half-ul-Fuzool’53 This oath is significant because of its focus on maintenance of 
peace, dignity and mutual respect. 

Prophet Muhammad (PBUH) says:  
“I witnessed the oath in the house of Abdullah Bin Judaan. 
I would not be willing to withdraw from the honour of 
being one of the participants of the occasion even in lieu of 
the heavy compensations of a flock of red camels, and If 
someone appeals for assistance in the name of that oath 
even in Islamic era, I would extend my help to him.”54 

Maqāṣid al-Shari‘ah and Protection of Honor and Dignity 

The leading staple of Islam, the Qur’ān, has a number of references that 
point out to the position and responsibilities of human beings in this world. 
Allah (S.W.T) determined a multiple rights and duties for human race. A 
significant characteristic for beings is "dignity and honor", which include 
several meanings like; independence/liberty, self-respect/self-esteem, self-
sufficiency, impartiality, and autonomy in the community.55 

Allah (S.W.T) blessed the human beings with special favor unto them 
with physical and cerebral capabilities, natural resources and with superiority 
of honor and dignity over most other creatures in this world, regardless of 
color, race, religion and tribe. The whole of mankind, as vice-regent (khalifah) 
is liable for establishing peace and harmony on earth through divinely 
proposed values such as trust (amanah), justice (‘adalah) and consultation 
(shura).56 

The Quran and Sunna defend the right to life, reputation, wealth and 
pledge an unbolt society in which all the human beings including even non-
Muslims shall not be miserable of life, respect, property, and honor without 
uncertain practice of Shari’ah. These commands are frequent in the Holy 
Quran: 

وَبِِ " شَيْئاً  بِهِ  تُشْركُِواْ  أَلاه  عَلَيْكُمْ  رَبُّكُمْ  حَرهمَ  مَا  أتَْلُ  تَ عَالَوْاْ  وَلاَ قُلْ  إِحْسَانًَ  تَ قْتُ لُوۤاْ لْوَالِدَيْنِ   
تَ قْرَبوُاْ   وَلاَ  هُمْ  وَإِيَه نَ رْزقُُكُمْ  إمْلَاقٍ نَّهْنُ  مِ نْ  وَلَا  اأوَْلَادكَُمْ  وَمَابَطَنَ  هَا  مِن ْ ظَهَرَ  مَا  لْفَوَاحِشَ 

ُ إِلاه بِِ الهتِِ حَرهمَ الن هفْسَ اتَ قْتُ لُواْ  لِكُمْ وَصهاكُمْ بِهِ لَعَلهكُمْ تَ عْقِلُ للَّه  "ونَ لَْْقِ  ذإ
“Say: Come, I will recite unto you that which your Lord 
hath made a sacred duty for you: That ye ascribe no thing 
as partner unto Him and that ye do good to parents, and 
that ye slay not your children because of penury - We 
provide for you and for them - and that ye draw not nigh 
to lewd things whether open or concealed. And that ye slay 
not the life which Allah hath made sacred, save in the 
course of justice. This He hath command you, in order that 
ye may discern”.57 
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People mostly depend upon the essentials of religion and worldly 
affairs, the abandonment in these essential matters of life leads toward 
disorders and disturbance which ultimately lead to destruction. In the Maqasid 
al-Shari’ah all the necessities must be retained in a right place under the decree 
of essential needs.58 

According to Muhammad Hashim Kamali, 'human Rights' and 
'compulsions' are the indicator of human dignity and honor in all its foremost 
permitted conducts and the Islamic law/Shari’ah is of no concession.59 It could 
be, there are some discrepancies of placement in between legitimate systems, 
but seeing that Shari’ah is concerned, too much stress is not so on the 
obligations and rights of humans as per the emphasis is on "integrity". 
Though an conventional slant is compulsory for the ‘rights’ and ‘duties’ and 
for the outset of impartiality in the all authorized ethnicities, yet for this a 
proper legal system is required to shaped in order to some extents.60 The more 
stress here inclines to be on the ‘mutual respect for rights and duties’ of each 
other’s, than ‘personal rights and duties’. So, the Shari’ah, is frequentlyinclined 
toward 'duties' more than 'rights'.61 

Moreover, M. H. Kamali has had advanced the view on this that in 
Islam, the conception of  human honor and dignity offers a neutral basis to the 
contemporary doctrine of human rights, conceivably, in partiality to the 
“rights-based concept” of the basic mortal rights dissertation. In Universal 
Declaration of Human Rights 1948, this “rights-based approach” is enunciated. 
Besides, he states that a “duty-based concept” to the basic mortal rights, is not 
in fully coordination with central theme and concerns of the Quran on 
'integrity and impartiality'.62 Furthermore, opponents have also declared the 
apprehension that human honor and dignity is 'ethical approach' relatively 
than any authorized impression. Accordingly, Donolly stated; “violation of a 
right goes well beyond merely falling short of some high moral standards”.63 
To this, a fractional reaction is that, those six essentials or necessities of 
Islamic law together with "personal honor" are recognized as “al-daruriyyat”, 
to precede human personal honor and dignity into a “rights-based 
approach”.64 Al-Shawkānī and Al-Qaraḍāwī, the renowned Muslim scholars, 
also stated that “dignity and honor is very much important that it appears as a 
radical Shari’ah objective, which Islam aims to protect”. 

As stated by Ibn ‘Abbas: 
“Allah, The Al-Mighty has honored human beings, 
blessing them the aptitude of reason”. 

And al-Alusi has mentioned that however, 
“every mankind including the pious and the sinner are 
endowed with dignity, nobility and honor, which cannot 
be exclusively expounded and identified”.65 

Human dignity and honor is not grossed by commendable behavior; it 
is a countenance of Lord’s grace. Muṣṭafa al-Siba’ī and Ḥasan al-Ili have 
similarly remarked that “dignity is a proven right of every human being regardless 
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of color, race or religion”. Ahmad Yusri has drawn the conclusion that “dignity is 
established for every human being as of the moment of birth”. 

Sayyid Quṭb has similarly stated that “dignity is the natural right of every 
individual”. Human’s honor and dignity is not grossed by their commendable 
behavior; it is just because of the countenance of Lord’s grace. "Honor" and 
"Dignity" is consequently, the unqualified right of Human beings. 

An impartial review of the Sīrah implies that Prophet Muhammad 
(PBUH) conveyed the message of love and peace for whole of mankind. The 
world mired in vices can be a peaceful, hospitable and affectionate place to 
live by embarking upon the path shown by Islam and Prophet Muhammad 
(PBUH). Title of ‘Raḥmatulil ‘Ālamīn’ and his Sīrah truly depct that his 
teachings are the foundation of honouring each other and respecting the 
dignity of the mankind. 
Conclusion 

Dignity and honor is a gift from Allah (S.W.T). In this mortal world the 
purpose behind the creation of everything is to bring about and maintain a 
high-and-mighty position of humankind, all other things are unimportant 
before its status. Textual evidences from Quran and Sunnah not only support 
this phenomenon but various evidences from the Sīrah shown the emphasis 
laid down by he Holy Prophet on respect for dignity and honour. In Islam, the 
conception of human honor and dignity offers a neutral basis to the 
contemporary doctrine of human rights, as depicted in objectives of Shari’a. 
The article concludes that the inherent dignity of man is the foundation of 
human rights which emphasized that all human rights are derived from the 
inherent dignity of the human person. The contribution of the Prophet (SAW) 
of Islam to the enhancement of human dignity is diversified; the theoretical 
foundations of human dignity found their basis in the Sīrah of the Holy 
Prophet (SAW). 
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40Sunan Al Tirmidhī, {Grade: Ṣaḥīḥ, (Authentic) according to Al Tirmidhī, Ḥādith # 

2263 
41Surah al Isra', 70 
42Surah al Shūra, 11 
43Amolī, Dignity in Quran, (Tehran: Raja Cultural Publication Center, 1369) 
44Surah al Anbiyā’, 26 
45Nubahār, An Essay on Religion and Human Dignity, Paper presented at the Second 

International Conference on Human Rights, Qom. (1384), See also: Sayyid Muḥammad 

Ḥasan Lavasānī, and Sayed Muḥammad Kalantar Kousheh, “The Roots of Human 

Dignity according to Quranic Verses”, Australian Journal of Basic and Applied Sciences, 

Vol.: 7, Issue: 10, (2013), p: 394. 

46Behrouz Yadollahpour, “Human Dignity and its consequences in the Holy Qur'an”, 

International Conference on Sociality and Economics Development (IPEDR), (2011), Vol. :10, 
p: 551-555,  
http://www.ipedr.com/vol10/103-S10081.pdf 
47Ibe Hishām, Al Sīrah Al Nabawiyyah, (Last Sermon of the Holy Prophet),p: 3:35, Ibn 
Ḥazm, Al Qurtubī,  Ḥijjat-ul-Wida’, (Bayt al Afkār Wal Adillah Lil Nashr wal Tauzī’, 
1988) 
48Ṣaḥīḥ al Bukharī 
49https://www.islamicity.org/5567/islam-as-a-religion-of-human-dignity-and-

honor/ 
50Surah al Nūr, 19 

51Surah al ‘Imrān, 103 
52Surah al Nisā’, 135 
53Named so because of the persons executing it commonly sharing the substance of 

‘FAḊL’:Al Faḍl Bin Fuḍalah, Al Faḍl Bin Widaah and Al Faḍl Bin Qudhaah, For 
reference please see: Ibn Hishām, Al Sīrah Al Nabawiyyah, 1:90 
54Ibid. This was narrated by Ibne Is-haq on authority of Hazrat Talhah Bin Abdullah, 

Tabiee without mentioning the name of Sahabi. So this Ḥadith is Mursal, not Marfū’.  
55Sayyid Muḥammad Kalantar Kousheh, The Roots of Human Dignity in Quran 

Verses”, Australian Journal of Basic and Applied Sciences, (2013), Vol.:7, Issue: 10, p:2,  

Available at: http://works.bepress.com/kalantar/16/ 
56Irshād Aḥmad, “Human Dignity and its Consequences in the Holy Quran”, 

International Conference on Sociality and Economics Development (IPEDR), (India: IACSIT 

Press, Singapore, Agra, U.P), (2011), Vol.10, p: 11 
57Surah al An’ām, 151 
58Nurdeng Deuraseh, “New Essential Values of Daruriyyah (Necessities) Of the 

Objectives of Islamic Law (Maqasid Al-Shari’ah)”, (Malaysia: Ḥalal Products Research 

Institute & Faculty of Human Ecology, University Putra Malaysia), Journal Hadhari, 

http://www.ipedr.com/vol10/103-S10081.pdf
https://www.islamicity.org/5567/islam-as-a-religion-of-human-dignity-and-honor/
https://www.islamicity.org/5567/islam-as-a-religion-of-human-dignity-and-honor/
http://www.islamicity.com/MOSQUE/ARABICSCRIPT/AYAT/24/24_19.htm


Journal of Islamic & Religious Studies, Jan-June 2019, Volume: 4, Issue: 1 

32 

_____________________________________ 
(2012), Vol.: 4, Issue: 2, p: 110–111. Available at:www.ukm.my/jhadhari 
59Muhammad Hashim Kamalī, “Human Dignity in Islam”, (A Revised and Enhanced 

Version of a Paper Presented at the International Conference on “Pathways of Human 

Dignity: From Cultural Tradition to a New Paradigm,” jointly organized by Europe Science 

Foundation (ESF) and Linkoping University, Vadstenna, Sweden. 1st November 2007, p: 3. 

At: www.iais.org.my 
60Ibid. 
61Muḥammad Hashim Kamālī, “An Analysis of Rights in Islamic Law”, The American 

Journal of Islamic Social Sciences, (1993), 10, p: 178-201. A summary of this discussion 

can also be found in idem. "Freedom of Expression in Islam, p: 16-24. 
62See Muḥammad Hashim Kamālī’s views on this and other aspects of the human 

rights discourse: The Dignity of Man, p: 15-16. 
63Jack Donolly, “Human Rights and Human Dignity: An Analytic Critique of non-

Western Conceptions of Human Rights”, The American Political Science Review, 76, 

(June 1982), p: 304 
64M.H. Kamalī, An Introduction to Shari’ah, Ch. Six “Goals and Purposes (maqasid) of 

Shari’ah: History and Methodology,” (Kuala Lumpur: Ilmiah Publishers, 2006), p. 115-

133. 
65Al Ā’lūsī, Rūḥ al Ma’anī fī Tafsīr al Qur’ān al ‘Azīm, (Beirut: Dār al Turāth al ‘Arabī, 

n.d), 14:117 

http://www.ukm.my/jhadhari
http://www.iais.org.my/

